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‘Sicily between Literature and Philosophy:  

Pindar and Xenophanes at the court of Hiero of Syracuse’ 
 
 
 
1) Xen. D59, 13-24 LM 
 
χρὴ δὲ πρῶτον µὲν θεὸν ὑµνὲν ἐύφρονας ἄνδρας 
εὐφήµοις µύθοις καὶ καθαροῖσι λόγοις, 
σπείσαντάς τε καὶ εὐξαµένους τὰ δίκαια δύνασθαι 
πρήσσειν—ταῦτα γὰρ ὦν ἐστι προχειρότερον, 
οὔχ ὕβρεις— πίνειν δ᾿ ὁπόσον κεν ἔχων ἀφίκοιο 
οἴκαδ᾿ ἄνευ προπόλου µὴ πάνυ γηραλέος· 
ἀνδρῶν δ᾿ αἰνεῖν τοῦτον ὃς ἐσθλὰ πιὼν ἀναφαίνει, 
ὡς ᾖ µνηµοσύνη καὶ τόνος ἀµφ᾿ ἀρετῆς· 
οὔτι µάχας διέπειν Τιτήνων οὐδὲ Γιγάντων 
οὐδέ <τι> Κενταύρων, πλάσµατα τῶν προτέρων, 
ἢ στάσιας σφεδανάς, τοῖς οὐδὲν χρηστὸν ἔνεστι, 
θεῶν <δὲ> προµηθείην αἰὲν ἔχειν ἀγαθήν. 
 
‘First, cheerful men should sing hymns to the god with words of good omen and pure speech. Then, 
after having made libation and prayed to be able to act justly—for this is more appropriate —It is not 
presumptuous to drink so much that one can still go home without a servant as guide, unless one is 
too old. Praise that man who after drinking reveals noble thoughts, according to his memory, and him 
who [scil. speaks] about excellence; and do not recount the battles of Titans or of Giants or of 
Centaurs, inventions of earlier men, or fierce civil strife, in which there is no profit at all: but always 
have good forethought about the gods’. (Laks and Most) 
 
	
2) Pind. Ol. 1, 28-36  
 
ἦ θαύµατα πολλά, καί πού τι καὶ βροτῶν 
φάτις ὑπὲρ τὸν ἀλαθῆ λόγον (28b) 
δεδαιδαλµένοι ψεύδεσι ποικίλοις 
ἐξαπατῶντι µῦθοι. 
Χάρις, δ᾿, ἅπερ ἅπαντα τεύχει τὰ µείλιχα θνατοῖς, 
ἐπιφέροισα τιµὰν καὶ ἄπιστον ἐµήσατο πιστόν (31) 
ἔµµεναι τὸ πολλάκις· 
ἁµέραι δ᾿ ἐπίλοιποι 
µάρτυρες σοφώτατοι. 
ἔστι δ᾿ ἀνδρὶ φάµεν ἐοικὸς ἀµφὶ δαι- (35) 
µόνων καλά· µείων γὰρ αἰτία, 
υἱὲ Ταντάλου, σὲ δ᾿ ἀντία προτέρων φθέγξοµαι, (…) 
 



‘Yes, wonders are many, but then too, I think, in men’s talk stories are embellished beyond the true 
account and deceive by means of elaborate lies. For Charis, who fashions all things pleasant for 
mortals, by bestowing honor makes even what is unbelievable often believed; yet days to come are the 
wisest witnesses. It is plausible for a man to speak well of the gods, for less is the blame. Son of 
Tantalus, of you I shall say, contrary to my predecessors,(…).’ (Race modified) 
 

vv. 52-55 
 
ἐµοὶ δ᾿ ἄπορα γαστρίµαρ- 
γον µακάρων τιν᾿ εἰπεῖν· ἀφίσταµαν 
ἀκέρδεια λέλογχεν θαµινὰ κακαγόρους, 
εἰ δὲ δή τιν᾿ ἄνδρα θνατὸν Ὀλύµπου σκοποί 
ἐτίµασαν, ἦν Τάνταλος οὗτος· 
 

But for my part, I cannot call any of the blessed gods a glutton —I stand back: impoverishment is 
often the lot of slanderers. If in fact the wardens of Olympus honoured any mortal man, Tantalus 
was that one. (Race) 
 

3) Pind. Ol. 9, 35-41 

ἀπό µοι λόγον (35) 
τοῦτον, στόµα, ῥῖψον· 
ἐπεὶ τό γε λοιδορῆσαι θεούς 
ἐχθρὰ σοφία, καὶ τὸ καυχᾶσθαι παρὰ καιρόν 
µανίαισιν ὑποκρέκει. 
µὴ νῦν λαλάγει τὰ τοι- (40) 
αῦτ᾿· ἔα πόλεµον µάχαν τε πᾶσαν 
χωρὶς ἀθανάτων·  
 
‘But cast that story away from me, my mouth! For reviling the gods is a hateful skill, and boasting 
inappropriately sounds a note of madness. Stop babbling of such things now! Keep war and all 
fighting clear of the immortals.’(Race)  
 
 

4) Some of Xenophanes’ ‘theological’ fragments (transl. Laks ans Most): 

Xen. D8 LM 
Homer and Hesiod have attributed to the gods all things that among men are sources of blame and 
censure: thieving, committing adultery, and deceiving each other. 
 
Xen. D12 LM 
But mortals think that gods are born and have clothing, voice, and bodily frame just like theirs. 
 
Xen. D14 LM 
The Ethiopians <say that their gods are> snub-nosed and dark-skinned, and the Thracians that 
they have blue eyes and red hair. But if oxen, <horses> or lions had hands or could draw with their 
hands and create works like men,Then horses would draw the shapes of gods like horses, and oxen 



like oxen, and they would make the same kinds of bodies as each one possessed its own bodily 
frame. 
 
5) Xen. D49 LM 
 
καὶ τὸ µὲν οὖν σαφὲς οὔτις ἀνὴρ γένετ’ οὐδέ τις ἔσται 
εἰδὼς ἀµφὶ θεῶν τε καὶ ἅσσα λέγω περὶ πάντων· 
εἰ γὰρ καὶ τὰ µάλιστα τύχοι τετελεσµένον εἰπών, 
αὐτὸς ὅµως οὐκ οἶδε· δόκος δ᾽ἐπὶ πᾶσι τέτυκται. 
 
‘And thus there has never been any man, nor will there ever be one, who knows what is clear about 
the gods and whatever I say about all things. For even if he happened most to say something 
perfect, he himself nonetheless does not know: opinion is set upon all things’. (Laks and Most) 
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